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SEYH ABDULAHAD NURI’NIN DEVRAN HAKKINDA MANZUM
VE MENSUR FETVASI

Muhittin ELIACIK*

OZET

Devran, sifilerin coskuyla doénerek zikir yapmalaridir. Melamiyye
ve Naksibendiye tarikatleri disinda bircok tarikatte uygulanmis olan
devrani zikre buyltk oOnem verilmis, Mevlevilikte edvar-t selase
bulunmustur. Tarikatlarda yayginlasan devrani zikre karsi zahir ulemasi
ise siddetli reddiyeler yazarak sert fetvalar vermislerdir. Bu konuda iki
Osmanli seyhtulislami Kemalpasazade ve Ebussudd Efendi 6ne
cikmaktadir. Serdedilen sert gorlUsler arasinda raks ve devrani helal
sayanlarin kafir olacaklar1 gortisi dahi vardir. Osmanli’da raks ve
devranit mudafaa veya red icin bircok risale yazilmistir. Ayrica, devletce
devran yapan tarikat ehline satasilmamasina dair ferman ¢ikarilmis, fiili
mudahaleleri 6nleyen tedbirler alinmistir. Buna ragmen tartigsmalar
kesilmemis ve devranin lehinde ve aleyhinde bir¢cok risale yazilmistir.
Devran hakkinda gorts bildiren stfi seyhlerden birisi de 17.ytzyilin 6nde
gelen Halvetl seyhlerinden Abdtilahad Nuridir. O, uzun slre vaaz ve
irsad ile mesgul olmus bir tekke seyhi oldugundan fetva mahiyetinde ele
alinabilecek gortislerini de ortaya koymustur. Fetva mahiyetindeki bu
gortslerinden birisi de Osmanlida uzun stire tartismali konulardan birisi
olmus olan devran ile ilgilidir. O, devrana dair kendisine nazmen
sorulmus olan bir suale ayni bicimde cevap vermistir. Bir fetva
mahiyetinde gériinen bu cevabin devran hakkinda olumlu bir goéris
olarak ortaya konuldugu goértlmektedir.
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Abdulahad Nuri.
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A POETIC FATWA WHICH WAS WRITTEN BY SHEIK
ABDULAHAD NURI ABOUT DEVRAN

ABSTRACT

The Devran is remarks turning with enthusiasm of the Sufis. The
Devrani dhikr kept an important place in many sects except Melamiyya
and Nagshbandi sects. There are three turns (edvar-i selase) in Mevlevis.
Mullahs have been strongly opposed to the devranic ritual that has
become widespread in the sects, and they have given violent fatwas. Two
Ottoman sheikhs, Kemalpasazade and Ebussuid Efendi, stand out in
this regard. Among the harsh opinions put forward, those who count
halal raks and the devran they also have the view that they are
unbelievers. Many tractate have been written in the Ottoman Empire to
defend and refuse the raks and the devran. In addition, a decree was
issued to prevent the attacking of sectarians which took over from the
state, and measures were taken to prevent actual interventions. Despite
this, the debate has not been cut off and many tractate have been made
in favor or against of the devran. One of the sufis who gave opinion on
devran was Abdullah Nuri, one of the leading Halveti sheikhs of the 17th
century. He has also reported opinions in the form of a fatwa, since he is
a tekke sheikh who is busy with preaching and irshad. One of these is
about the devran which has been one of the controversial issues in the
Ottoman Empire for a long time. He responded in the same way to a poetic
question asked to him about the devran. This opinion was put forward
as a positive opinion.

STRUCTURED ABSTRACT

Whirling is described as Sufis’ performance of dhkir by turning
around themselves either alone or in group in the sense of excitement.
During a dhkir, a Sufi stand up and start whirling unintentionally owing
to the effect of Quran verses, sermon or hymn. This status is referred as
whirling, revolution, movement, appear and Sama. Whereas whirling has
been performed in numbers of Sufi courses apart from Melamiyye and
Naksibendiyye sects; it became one of the pillars in various sects
especially Kadiriyye, Rifaiyye, Mevleviyye, Stihreverdiyye, Cistiyye and
Halvetiyye. Ulemas from madrasah asserted harsh criticisms against
whirling dhkir sacraments. As it was found necessary by the government,
various Sultan decrees were issued to preserve members of sects
performing whirling from any harm.

Sheik-al Islam, Kadis and other ulemas declared fatwas
condemning dhkir based on dancing and whirling in Ottoman-era sects
and which warning believers about whoever perform these acts were to
be a profaner. However, there were other epistles which approach with
more tolerant language. Two great Ottoman Sheik-al Islams,
Kemalpasazade and Ebtissutid who marked the 16th century recognized
whirling as infidelity and condemned them. Both of these two sheik-al
Islams refused dancing and whirling in their fatwas as well as declared
the ones who recognize them permissible as profaners. For instance,
Kemalpasazade stated that “It is permissible for Sufi group to whirl in
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chamber of dhkir solely on prayer intention and on their free-will. Verse of
‘Fe’zkuru’llahe kiydmen ve ku’tiden’ exhibits evidence for permission for
this performance. This verse says that ‘praise Allah in everywhere and in
any time’ Does this verse expose an evidence supporting for whirling
during dhkir? What should be said to the ones who claim that whirling is
permissible based on this verse? He stated as answer that “They became
infidel if they call whirling by dance as prayer.”

On the other hand, Ebussutid stated that: “Question: ‘Could
individuals who believe that dancing and whirling willingly is permissible
be recognized as followers of sunnah and member of Islam?’ Answer:
‘According to some fatwas, they could not be considered as Muslim; where
have pillars of Sunnah been left to this point?’

Apart from the fatwas recognizing whirling and dancing as wrong-
doing and condemning performers of these as profaner, there were other
fatwas which recognize them permissible. For instance, Sheik Abdutilahad
Nuri was of this view and explained his view against questions posed by
dervishes related with this issue through both prose and poem forms.

Abdtilahad Nuri was one of the sheiks from the sect of Halvetiyye.
He was born in Sivas either in 1594 or 1604. Uncle of his parents, Sheik
Semseddin Sivasi, was one of the prominent Sufis and productive authors
in the 16t century. Afterwards of the death of his father, he was raised
by his uncle Abdtlmecid Sivasi. As his uncle was invited to the Palace by
the Sultan Mehmed III, he accompanied to his uncle to continue his
education. Then, he was assigned as preacher to Fatih Mosque in 1631,
Beyazit Mosque in 1641 and Ayasofya Mosque; and he was performed
sermons, da'wah and writing. Upon his death in 1651, he was buried
next to shrine of his mentor of Abdtlmecid Sivasi located in Eyup
Nisanca. He published about 30 books comprised of Sufi poems and
hymns majority of which in volume of Arabic epistle. He is a Sufi who
declared positive opinion about whirling in epistle in prosaic form; and in
a poem form written in verses. In one of his answers given in an individual
epistle with title of “Nutk-1t Semad u Sama”, he distinguished whirling from
dance. Against a question directed at him regarding this issue, he gave a
positive discourse as well. This answer, qualified likewise a fatwa,
consisted of twelve couplets in the form of poetic fatwas issued by the
Ottoman-era sheik-al Islams. In the question asked by Sufi members of
sect, a fatwas was requested about performing dhkir through repetition
of praises for Allah in whining. Question and answer were explained in
plain text as below:

The question asked by Sufis (may Allah praise their path to glory):

“Oh Thou master of people in universe! Please reveal our difficulty;
we beg you to enlighten our path. Please tell, whether whining thee Allah’s
name as we whirl is permissible. Istanbul’s preachers and mollas from
grammar mistakenly decry the ones who perform dhkir through whirling.”

Answer of Sheik Abdtilahad:

“Adorers who sense the divine love, find a status in their dhkir, hold
esteem in whirling will not be held accountable for their performance. Oh
thee begging for a healing answer! The one who issued fatwas on this
issue realized that there was no any evidence to declare it “wrong-doing”
and finally allowed its performers to do so. For five or six hundreds of
years, sheiks and patriarchs have written numerous books on this issue
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based on some evidences. In this path, first Mutezili Sect came to
prominence to fight against; nevertheless their followers lost their path to
glory. When controversy intensified, scholar does not object; ignorant
speaks non-sense and torment spills around. Mufti’s trample on deniers is
no shame since they are the auditing authority. Ignorant, who left the
evidential path to glory and who preferred bigotry and their desire, will be
held accountable for their actions. Regarding this issue, we neither say do
or d not; this is the best suiting the justice. If you ask for in detail, you may
report to Nuri because this person collected the words; Allah thee only one
eternal truth.

In the Ottoman period, accusation with profaneness accompanied
with fatwas regarding discussions on dhkir performed by dance and
whirling. Especially in 16t century when the Ottoman Empire reached
its largest territory in the history, whether dhkir performed extensively
through various movements such as whirling, sama and dancing in sects
dispersed across the empire was permissible were debated frequently.
Opinions claiming that these performances were just an entertainment
and they were not conforming to Islam at all were defended by Ottoman
ulema and movements were condemned as profaneness. Accordingly,
since individuals who were performing these movements were chosen as
target, adverse publications were published and fatwas were issued
about them. Along the time, golden mean was preferred; especially Sufi
ulema and government were approached whirling and dance in more
tolerant way; they were distinguished from each other and positive
opinions emerged. Sheik Abduilahad Nuri was of this consideration as
well; distinguished whirling from dance resembling a feast performed
through various instruments in the presence of women; and stated that
whereas dance was not permissible, whirling which was not containing
such elements was permissible based on solid evidences. In this regard,
sect members asked various questions to him on various dates.
Accordingly, the author reflected his opinions either in essays or poetic
form briefly and invited others to Islam.

Although he was not sheik-al Islam or mufti, he replied these
questions in poetic form qualified as fatwa owing to his experience as
scholar at madrasah. According to this fatwa, performing dhkir
accompanied with whirling, whining and praises of Allah was
permissible. Adorers who find the divine glory at this stance and admire
Allah could not be held accountable; no evidence could be presented
against dhkir by whirling.

Keywords: Whirling, dancing, poetic fatwa, sect, Abdulahad Nuri.

Giris

Devran, stfilerin yalniz veya topluca vecd tizere donerek zikir yapmalari anlaminda
kullanilan tasavvufi bir kelime olup Kur’an ayetleri, vaaz veya bir ildhinin etkisiyle cosan bir siifinin
gayri ihtiyari yerinden kalkip donmeye baslamasidir. Bu duruma devir, devran, deveran, carhetme,
hareket, kiyAm, sema gibi adlar da verilmis; devranin, irade disinda olusan1 makbul, irade ile yapilani
ise gayri makbul goriilmistiir (Uludag, 1994:248). Sifinin, sifi meclislerinde okunan Kur’an, vaaz
veya ilahinin etkisiyle olusan heyecaninit miimkiin oldugunca gizlemesi edepten sayilmis, ancak
giicli varidatin etkisiyle salikler sikga cosarak yerinden sigrayip donmeye baslamiglar, bazen de
topluca halka olusturarak donmiiglerdir. Mesela, Mevland Celaleddin-i Rimi kuyumcular
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carsisindan gegerken cekiglerin ¢ikardigi sesten etkilenerek sokakta donmeye baglamistir. Devran,
Melamiyye ve Naksibendiyye tarikatleri disinda ¢ogu siufi ¢evrede uygulanmistir. Eb{ Said el-A‘rabi
hareketin varide bagli oldugunu ve bazi véridlerin hareket, bazilarimin siikin tesiri yaptigini
sOylemis; bir agiklamaya gore de salik ya istitar (perdenin ¢ekilmesi) veya tecelli (perdenin kalkmasi)
halinde bulunmakta, birinci haldeyken hareket, ikinci haldeyken siikiinet gerekmekte, bununla
beraber hareket zaaf ve acz, siikiin ise kemal isareti olmaktadir. Kadiriyye, Rifaiyye, Mevleviyye,
Siihreverdiyye, Cistiyye, Halvetiyye basta olmak iizere biitiin tarikatlarda tarikatin bir esas1 haline
getirilen devrani zikre biiyiik 6nem verilmis Mevlevilikte adin1 Sultan Veled’den alan, dervislerin
semahanede ii¢ defa dolagmalarindan ibaret olan edvdr-1 seldse bulunmustur. Kadiriyye, ozellikle
Halvetiyye tarikatleri darb-: esmd dedikleri devrana biiyiilk 6nem vermisler, Halvetiler i¢ten disa
dogru devre devr-i sugrd, distan ice dogru devre ise devr-i kiibrd demislerdir (Uludag, 1994:248-
249). Tarikatlarda yayginlasan devrani zikri red i¢in zahir ulemas: gesitli eserler yazmig ve bu konuda
Ebii’l-Ferec ibnii’l-Cevzi, Takiyyiiddin Ibn Teymiyye, Birgivi, Kemalpasazade ve Ebiissutid Efendi
sert goriisler serdetmisler, hatta bazilar1 raks ve devrani helal sayanlarin kéfir olacagini sdylemistir.
Sacgaklizade Mehmed ve Ibrahim Halebi raks ve devrana siddetle kars1 ¢iknus ve done done yapilan
zikrin dini oyuncak haline getirmek oldugunu soylemislerdir. Zenbilli Ali Efendi bir risdlede devrani
savunurken Kemalpasazdde ve Ebiissudd Efendi ona karst ¢ikmiglar; Sinbiil Sinan,
Kemalpasazade’ye karsi devrani savunmak i¢in Arapca ve Tiirkge iki risale yazmis, Kemalpasazade
devranin caiz olduguna dair bir de fetva vermistir. Devran halindeki tarikat ehline dokunulmasini
yasaklayan bir ferman ¢ikarilmis, fiili miidahalelere varan devran aleyhtar1 hareketleri 6nlemek igin
devletce tedbir alinmissa da bu konuda tartismalar kesilmeyip devranin lehinde ve aleyhinde birgok
risdle yazilmistir (Uludag, 1994:249). Genel olarak devran konusunda raksa gore daha miisamahali
ve ikisini birbirinden ayiran bir tutum izlendigi sylenebilir.

Devran ve raks

Tarikatlarda yayginlasan raks ve devrana dayali zikrin caiz olmadig1 ve yapanlarin kafir
olacagi yoniinde seyhiilislam, kadi veya diger uleméaca ¢ok sert fetvalar verilmistir. Bunun yani sira
cesitli risalelerde raks ve devrana miisamahali bakan goriigler de serdedilmistir. 16.yiizyila damga
vuran iki biiyiik Osmanli seyhiilislami Kemalpasazade ve Ebiissutid Efendi devrani kiifiir sayan sert
fetvalar vermislerdir. Bu iki seyhiilislam, verdikleri bu fetvalarda raks ve devrani reddetmek bir yana
heldl sayanlar1 tekfir etmislerdir. Bu fetvalari sertlik boyutu gosterilmek amaciyla bazi 6rnekler
bizzat metinleriyle birlikte asagida siralanmigtir:

Kemalpasazade (Ahmed bin Kemal Pasazade’nin fetvalarindan 6rnekler:*

Tdife-i mutasavvifa halka-i zikrde ibddet niyetine ihtiyarile devrdan haldldur ‘Fe zkuru’llahe
kiydmen ve ku’liden’ dyetinde bunun cevazina deldlet vardur ma’ndst Allaha zikr idiin her hdlde
dimekdiir bu dyetde devranun cevdazina var midur devrdnun cevdzina bu dyetle istidlal idiip halaldur
diyenlere ser’an ne lazim geliir? El-Cevab:Kdfir olur raksila devrdna ibddet diyicek.

Raksun hiirmetine miifti-i zamdn fetva virdiikden sonra ciihhdl-i mutasavvifeniin
mukteddlarindan Zeyd camilerde kiirsilere ¢ikup ald-melei’n-nds raks haramdur diyen kimdiir
gelsiin bir biz bu raksi simdiye dek idegeldiik simden girii de ideriiz halaldur mesdyih-1 salifeden
sadir olmusdur dise ser’an ne lazim geliir? El-Cevab: Hazir olan ehl-i Islam iizerine lazimdur ki
esedd-i tahkir ile kiirsiden indiriip cdmiden ihrdc ideler.

Halka-i zikrde ihtiydrile donmegi cdiz goriip donen kimesneniin ser’an imdameti cdiz olur mi
degil midiir? El-Cevdabu Allahu a’lem:Degildiir

106 Mil Yz A 9135, vrk. 50a-51b.
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Halka-i zikrde ihtiydrile donmek hardm midur degil midiir? El-Cevibu Allahu
a’lem:Haramdur

Halka-i zikrde ihtiydrile devrin haldldur diyen kimesneye ser’an zekidt ve sadaka virmek cdiz
midiir? El-Cevab:Degildiir devrdnda simdiki sifileriin itdiigi raks ise.

Halka-i zikrde ibddet niyetine ihtiydrile devran haldldur diyene ne ldzim geliir? El-Cevibu
Allahu a’lem: Tekfir olunmusdur kiitiib-i fikhiyyede tecdid-i imdn gerekdiir.

Zakir zikrullah iderken salinmak ve basin iki canibe hareket itdiirmek ser’an caiz midiir? El-
Cevab:Degildiir.

Intiyarile devran ibadet niyyetine haldldur diyen kimesneler ehl-i siinnet ve cemdatden
midiir? El-Cevabu Allahu a’lem.:Kiitiib-i fikhiyyede miislimdn degildiir dirler.

Raks nediir beyan buyurula? El-Cevabu Allahu a’lem:Hardm olan raks ol hareketdiir ki
zamane sifileri devranla zikr iderler.

Cehrile savtile zikr itmek ser’an cdiz olur ni? El-Cevdbu Allahu a’lem: Olmaz.

Halka-i zikrde ihtiydrile donmek haldldur diyen kimesneleriin sehddeti mesmii’ olur mi? El-
Cevabu Allahu a’lem:Olmaz.

Semd’ nediir beyan buyurula? EI-Cevdabu Allahu a’lem: Zikr avdzesini isitmekdiir ol sebeb
ile sevki geliip kalkup devrdn itmege de sema’ itlak ider anun hiirmetinde ihtildf vardur ammd basint
belini egiip biikiip elini ayagint salicak raks olur bi’l-ittifdk hardmdur.

Hiirmeti ictihdd ile sdbit olanun miistahill kdfir olmayincak raks haldldur diyen tdife-i
mutasavvifay tekfir idenler ne vechle tekfir iderler. EI-Cevabu Allahu a’lem:Icma’ vardur diyii
iderler raks haldldur dimezler hi¢bir miictehid sema’a degildiir ihtilaflar: ol raks ki simdi sifiler ider
hi¢hir miisliman ana ibddet dimez daladletdiir bid atdii kiifre tesbihdiir.

Halka-i zikrde ibddet niyetine ihtiydrile devrdn haldldur diyeni tekfir iden kimesneye ne
ldzim geliir? El-Cevdbu Allahu a’lem: Nesne lazim gelmez.

Zeyd-i imdm halka-i zikrde ibddet niyetine ihtiydrile donmek diyiip doner olsa ihtiyarile
devran halaldur diyeniin imameti cdiz degil idiigin bilmeyiip Amr nice zamdn Zeyde iktida eylese
sonra halka-i zikrde ihtiydrile donmek haldldur diyeniin imameti cdiz degil idiigine fetva viriliip Amr
bilse Zeyde iktida idiip kildug: namdzilar i’ade ldzim olur mi? EI-Cevabu Allahu a’lem:Olmaz.

Halka-i zikrde ihtiydrile donmek haldldur diyii doniip memnii” olmayana ser’an ne ldzim
geliir? Beyan buyurulup miisab oluna. El-Cevdb:Ta zir-i belig gerekdiir hakimii’l-vakt ani sehrden
siirmek gerekdiir.

Halka-i zikrde ibddet niyetine ihtiydrile devran haldldur diyene ne lizim geliir?El-
cevab: Tekfir olunmusdur. Kiitiib-i fikhiyyede tecdid-i iman gerekdiir.

Ebussuiid Efendi’nin fetvalari:?

Halka-i zikrde ihtiydrile raks u devrdn itmek haldldur diyen kimesneleri tekfir idene ne ldzim
geliir? El-cevab: Nesne ldazim gelmez.

Ihtiyarile raks u devran itmek halaldur diyii i’tikdd iden kimesneler ser’an ehl-i siinnet ve
cemd ’atden midiir? El-cevdb:Ba’zi fetavad hiikmiince miisilman degildiir ehl-i siinnet kanda kaldi.

2 Milli Kiitiiphane 06 Mil Yz A 7975/2, vrk. 81a.
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Halka-i zikrde ibddet niyyetine donmek haldldur diyen kimesneye ser’an ne ldzim olur? El-
cevab: Tecdid-i imdn ve nikdh lazim olur. Ba 'z kiitiib-i fetavide tekfir olunur.

Fi-zamanina siifileriin ayak iizerine turup zikr itdiiklerine raks dirler mi? El-cevdb:Dizlerin
billerin ve bagslarin oynadurlar ise.

Hardm olan raks nediir beyan oluna. El-cevdb:Her diirii raks hardmdur. Fi-zamdnind
sufileriin itdiikleri de haramdur ol dahi raksdur.

Devran ve raks1 haram goriip bunu yapanlari tekfir eden yukaridaki fetvalarin yani sira gesitli
deliller ileri siirerek onu caiz goéren gorisler de bulunmaktadir. Mesela Seyh Abdiilahad Nuri,
derviglerinin bu konudaki suallerine hem mensur hem de manzum bi¢imde verdigi cevaplarla bu
konudaki goriislerini ortaya koymustur.

Abdiilahad Niri

Halvetiyye tarikat1 seyhlerinden olup, 1594 veya 1604 yilinda Sivas’ta dogmustur. Babasmin
ve annesinin amcasi, 16.ylizyilin onde gelen sufi ve velid miellifi Seyh Semseddin Sivasi
(6.1597)’dir. Abdiilahad Nari, kiigiik yasta babasi Gliince dayisi Abdiilmecid Sivasi tarafindan
yetistirilmis; dayis1 devrin padisah1 III. Mehmed tarafindan saraya davet edildiginde onunla
Istanbul’a gitmis, orada tahsiline devam edip onun yaninda siiliikiinii de tamamlamustir. Art arda kirk
erbain ¢ikardigi, 1600 giin siirekli halvet ve itikafta kaldigi rivayet edilmektedir. Halife olduktan
sonra irsad ve tarikat faaliyetleri i¢in dayis1 tarafindan Midilli’ye gonderilmis, ancak kisa siire sonra
Seyhiilislam Esad Efendi kendisini Mehmed Aga Tekkesi seyhligine tayin ettiginden 1614 yilinda
Istanbul’a dénmiistiir. 1631°de Fatih, 1641°de Beyazit, ardindan Ayasofya camileri vaizligine
atanmis; vaaz, irsad ve eser yazmakla mesgulken Gitdi cennete Abdiilahad ve Abdiilahad Efendi
olsun mukim-i cennet musralarinin isaret ettigi 1061/1651 tarihinde vefat etmis ve Eyiip Nisanca’da
miirsidi Abdiilmecid Sivasi’nin tiirbesi yanina defnedilmistir. Sivasiyye tarikati kendisine nisbet
edilmistir. Tasavvufi siir ve ilahiler ve risale hacminde ¢esitli dini-tasavvufl Arapca eserler yazmis
olup bir de miirettep divan1 vardir (Ugman, 1988:178-179). 30 civarinda eser yazmustir.?

Seyh Abdiilahad Niri, devran hakkinda makul ve orta yolu tutan bir goriis bildirmis ve bu
goriiglerini mensur olarak nutuk seklindeki bir risalede, manzum olarak da fetvA mahiyetindeki on
iki beyitlik bir kit’ada dile getirmistir. O, Nutk-z Semd u Devrdn adli risalede verdigi cevapta devrani,
eglence aletleri ve kadm esliginde yapilan rakstan ayirarak caiz gormiistiir. Bu risdlenin raks ve
devrani agiklayan giris kisminda serdedilen goriis sdyledir:

Abdiilahad Efendi’nin nutkudur. Semd’ ve devrdn hakkinda yazdugidur: Vakta ki ba’z
ihvan-1 din bu fakir-i vikru't-taksire ilhdhdt-1 kesire idiip devrdn-1 siifiyye husisinda getiriip kesret-
i kil u kal ve vefret-i cevdb u su’dl sudiirda halecana ve kulitbda heyecdana sebeb olmusdur, sizlerden
recd vii temennd ideriiz ki bu babda mukayyed u muhtasar Tiirkge bir keldm-1 mu 'teber tahrir ve ol
muhtasar mes 'ele-i mezkiireniin aslini ve fer’ini tahrir idesiz diyii didiiklerinde ‘Fe-emme’s-sdile fe-
la tenher’ fehvasi naklile mecal recasi komadugt ecilden huldsa-i akval ald-vechi’l-icmal Tiirkge

3 Bunlar: Serhu Erbainiyydt, Riyazii'l-ezkdr, Te'dibii'l-miitemerridin fi-Ismai'l-ebeveyn, Risdletiin fi-Haydti'l-Hizir ve
Ilyas, Risdletiin fi-tevfiki te’druzii'l-Gydt, Risdletiin Meretii'l-viiciidi fi’l-merdtibi'l-kiilliyeti ve'l-hazerdt, Risdletiin fi-nef'i
Mesdi'l-ahydi li’I-emvat, Risdletiin fi-cevdz eddi'n-nevafil bi'l-cema’a, Risdletiin fi-serditi Isticabetii'd-du’d, Risaletiin fi-
mahabbeti’lI-abdi li-rabbihi, Risdletiin fi-hakikati Leyleti'l-Kadr, Risdletiin fi-suriiti talebi'l-ilmi'n-ndfi’, Risdletiin fi-
isbati's-su iiri li-ehli'l-kubtiri, Risdletiin fi-stibuti tayyi’l-mekdni li-evliyai'l-iimmeti, Risdletiin fi-cevizi devrdni siifiyye
fi'l-lugati't-Tiirkiyye, Risdletii md-arefndke, Serhu Kelimdt-1 Kiimmeyl Ibni Ziyad, Meratib-i Marifeti'r-Rahman,
Risaletii'l-Itriyye, Inkdzu't-talibin, Isbatii'l-Ilmi ve's-su iir, Huccetii'l-Veddd, El-Adlii ve'l-aksadtii beyne't-tefriti ve'l-ifidt,
Kassdamii'l-miibtediin, Diirer-i Niwri, Risdletii't-Tdc, Isbatii'l-vécib fi-mahiyeti'l-viiciid, Mir'atii'l-viicid ve Mirkatii's-suhiid
(O.Miellifleri, 1972:51-52).
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muharrer U mastir kilinmak iciin sarf-1 makdiir olundi. Ve billahi’t-tevfik ve hiive na’’ame 't-tedkik.
Pes imdi ma’liim ola ki, devrdan-i siifiyyeniin hill u hiirmetine mahsis sari’den bir delil-i kati
veydhiid eimme-i erbaadan bir kavl-i sayi’ varid olmamisdur, zird devrdn-1 mezkiirun zuhiirt anlarun
zaman-1 seriflerinden sonradur, lakin raksun hill u hiirmetinde eimme-i erbaa babinda ihtilaf vaki’
olmusdur, insdallahu ta’ala nakl olunur. Anungiin ba’zi ulemd-i din devran-i1 mezkiirt raksa kiyds
idiip tahrim eylemisler ve ba’zi mesdyih-i Islam dahi ana raks ismin itldk idiip miirtekib olanlar
men’ eylemede tesdid ve musirr olanlari zecr eylemede tehdid ecli iciin sedd tizere fetvalar virdiler
ki okuyanlara dehset ve dinleyenlere hasyet hdsil olur. Ldkin ulemd’-i izdimdan ve mesdyih-i
Islamdan ba’zilar1 meseld miitekaddiminden Sirdciiddin el-Beylekani ve Seyhiilislam Izziiddin bin
Abdiisselam ve Imam Gazali ve Imam Suyiiti ve Davud-i Kayseri ve Monla Cami ve Imdam
Abdiilvehhdb-1 Serdni ve Seyhiilislam Ali Cemali ve Seyhiilislam Sa’di Celebi ve Seyhiilislam
Efdalzdde ve Monla Arab ve bunlarun emsdlince ve niceler ve mesdyih-i izamun miitekaddimin ii
miiteahhirinden ciimlesi ruhsat tarafinda bulunup devran-1 mezkiirun ehline cdiz ve mubdh olmasina
fetvalar virtip risdleler yazdilar ki istidldl buyurduklar: sevahidi irad buyurduklart kavaidi bu
muhtasar tafsil eylemek miimkin degildiir. Lakin huldsa-i akval budur ki evveld devrdn-1 mezkiira
raks ismi wtlak olunmaga ustliimiizde mesdg yokdur buyurdilar, zird raks lugatda ol lu’b kasdiyla
hareket-i mevziineye didiler ki anda tekessiir ve mihnet ola, anuniciin Kamiisda eydiir: ‘Er-raksu ld-
yekiinu illd li’l-1a’ib’ buyururlar ve 1stildhda raks ol lu’ba didiler ki anda mizmadr gibi ve evtar gibi
ve ¢ehdr-pare gibi dlat-1 lehv ola ve anda nisvdn ola buyurmuglar. Saniyen devran-1 mezkiir raksa
kiyds olunmaga dahi mesag yokdur. Imdi ednd miildbese ile ve ciiz’i miindsebe ile bir sey’ bir sey’e
kiyds olunmaz zird gahi tebdyiin-i illet ve gdhi tebdyiin-i millet gdhi tebdyiin-i riitbe gdhi tebdyiin-i
niyyet kiydsa mani’ olur. Husiisd devran-1 mezkiir raks kabilinden olmast miisellem oldugi takdirce
hardm-1 kat’t olmasi lazim gelmez; zira asl raksun hiirmeti ihtilafiyye oldugindan gayri raksun
merdtibi vardur. Anun iciin Miislim ile Buhari ttifikile Hazret-i Ayise-i Sadika radiyallahu anhddan
rivayet iderler, itdiikleri hadis ile ulemamuz miibahlar ile olan lu’b ve raks gibiler miibah olmasina
istidlal eylemiglerdiir.*

’

Ozet: Bazi din kardesleri bu eksikliklerle dolu fakire sifilerin devram hususunda israrl
sorular getirip rica ve minnetle, ozlii bir Tiirkce risale yazip bu meseleyi aciklamami istediklerinde
ben de kabul edip bu Tiirkce risaleyi yazmaya gayret ettim. Simdi, bilinsin ki devrdn-1 siifiyeniin
haramligina mahsus kanun koyucudan kesin bir delil veya devranin zuhuru kendi zamanlarindan
sonra olan dort imamdan yaygin bir gériis gelmemistir, lakin raksin haramliginda dort imam
arasinda ihtildf olup bu sebeple bazi ulema devrdnla raksi kiyas edip haram kilmislar, bazi seyhler
de ona raks adini verip bunu israrla yapanlari men etmek icin okuyup dinleyenlerde dehgset ve korku
olusturacak denli sert fetvalar vermislerdir. Lékin, Sirdciiddin el-Beylekani, Seyhiilislam Izziiddin
bin Abdiisseldm, Imdm Gazdli, Imam Suyiiti, Davud-1 Kayseri, Monla Cdmi, Imam Abdiilvehhdb-1
Serdni, Seyhiilislam Ali Cemali, Seyhiilislam Sa’di Celebi, Seyhiilislam Efdalzade, Monla Arab gibi
biiyiik alimler ruhsat tarafinda olup devrdnin cdiz ve mubdh olmasina fetvilar verip risdleler
yazmiglardir. Bunlar, evvela devrana raks demeye usiiliimiizde izin yoktur dediler, zira raks liigatta
cogalma ve mihnet kastiyla yapilan diizgiin harekete denilip istilahta ise raks, kaval, saz, ¢arpdare
gibi eglence aletleri ve kadin esligindeki eglencedir. Ikinci olarak, devran raksla kiyas edilemez.
Oyleyse en asagi bir ilgi ve mukayese ile bir sey bir seye kiyas edilmez; ¢iinkii bazen illet, bazen
millet, bazen riitbe, bazen niyet kiyasa mani olur. Ozellikle devrdmin raks kabilinden olmast kabul
edildigi takdirde kat’i haram olmasi gerekmez, zira asil raksin haramligy ihtilafli oldugundan baska
raksin mertebeleri vardir, bu sebeple Miislim ile Buhari'nin Hz.Aige den rivayet ettikleri hadisle
ulemamiz miibahlarla olan lu’b ve raksin miibahligina delil getirmislerdir.

4 Milli Kiitiiphane 06 Mil Yz A 4866/3 vrk.53a.
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Devran hakkinda manzum fetva:

Seyh Abdiilahad Niri, devran hakkinda kendisine 6grencileri tarafindan nazmen sorulan bir
suale ayn1 bi¢imde cevap vermis ve mensur fetvasinda ayrintili bigimde ortaya koydugu goriisiinii
siir yoluyla da kisaca anlatmistir. Fetva mahiyetindeki bu manzum cevap on iki beyitlik bir kit’a ile
dile getirilmis ve Osmanli seyhiilislamlarmin manzum fetvalarini andirmigtir. Sorulan sualde,
nagmelerle tevhid ¢ekerek devranla zikretme hakkinda fetva verilmesi istenmistir. Sual ve cevabi
sOyledir:

Su’dl der-taraf-1 sifiyve eazzallahu tarikatehiim®

miistef iliin miistef iliin miistef iltin miistef iliin

Ey miirsid-i halk-1 cihan miskilimiiz eyle beyan

Matlibumuz budur heman goster bize rah-1 savab

Zikr eylemek devran ile tevhid idiip elhan ile

La-siyyema elhan ile ca’iz midiir virgil cevab

Istanbulun va’izleri sarf babmnun ‘alimleri

Devran ile zakirleri tesni’ iderler na-savab

Cevdb-1 Abdiilahad Efendi®

‘Ask-1 [1ahiden tuyan zikrinde bir halet bulan

Devran ile hayran olan ‘asiklara yokdur hisab

Fetva virenler gordiler tahrime nas bulmadilar

Ehline ca’iz dediler ey isteyen safi cevab

Bes alt1 yiiz yildan beri itmis mesayih pirleri

Bulmus delilin her biri yazmislar anda ¢ok kitab

Bu yolda ehl-i i’tizal evvel geliip itmis cidal

Anlar yolin tutan rical bulmadilar rah-1 savab

Ciinkim cogaldi ihtilaf ‘alim olan itmez hilaf

Cahil ider 1af u giizaf fas olur her bir ‘azab

Fasiklara tagliz i¢iin ol semti dutdi miifti ¢iin

‘Ayb olmaya anun i¢ilin kim oldur ehl-i ihtisab

Mansis olan yoli koyan rah-1 ta’assubda olan

Nefsi hevasina uyan céhillere vardur hisab

Biz bunda gor kim n’eyleriiz ne it diyii yad eyleriiz

Ne itme diyii sdyleriiz insdfa ensebdiir bu bab

Tafsilin istersen eger Niriden alasin haber

Akvali cem’ itmis ol er vallahu a’lem bi’s-savab

5 Milli Kiitiiphane 06 Mil Yz A 4866 vrk.52a-b (bu niishada baslik: Su’al-i Taliban seklindedir); 06 Hk 13/1 vrk.5b.
6 Bu baslik 06 Mil Yz A 4866°da Cevdb-1 Kamildn seklinde geger.
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Stfiyye (taliban) (Allah tarikatlerini iistiin kilsin) tarafindan sorulan soru:

Ey cihan hallkamin miirsidi! Miiskilimizi agikla; istegimiz budur ki bize hemen dogru yolu
goster. Devrdnla tevhid ¢ekip ozellikle nagmelerle zikretmek cdiz midir, cevap ver. Istanbul 'un
vdizleri, sarf babimin alimleri (mollalar) devrdnla zikir yapanlar: yanlys bi¢cimde kotii gosterirler.

Cevab-1 Abdiilahad Efendi:

Ilahi aski hisseden, zikrinde bir hal bulan, devranla hayran olan dsiklara hesap yoktur. Ey
sifall cevap isteyen! Bu konuda fetva verenler haram kilmaya delil olmadigini goriip ehline cevaz
verdiler. Bes alti yiiz yildwr seyhler, pirler delilini bulup bu konuda bir¢ok kitap yazdilar. Bu yolda
once Mutezililer gelip kavga etti, onlarmn yolunu tutan kisiler dogru yolu bulmadilar. Ihtilaf
cogaldiginda dlim zithk etmez; cahil bos konusur, her bir azap fds olur. Miiftiiniin fasiklara kaba
davranmasi, ihtisap ehli olmasi sebebiyle ayip degildir. Apagik yolu birakip taassup yoluna ve nefse
uyan cahillere hesap vardwr. Biz bu konuda ne yap deriz, ne yapma deriz; insafa en uygunu budur.
Eger ayrintisini istersen Nuriden haber al; o er, sozleri toplamig, en dogrusunu Allah bilir.

Sonuc¢

Osmanlida 6zellikle 16.yiizyildan itibaren, tarikatlarda yayginlasan raks ve devrana dayali
zikirle ilgili tartismalar gittikge sertlesmis, caiz olup olmadigina dair suallerin cevaplarida bunlari
yapanlarin kafir olacagi belirtilmistir. Seyhiilislamlarla kadilar ve diger ulema tarafindan verilen
fetvalarda tekfir ifadesi hi¢ eksik olmamustir. Ancak, tasavvuf erbabi ve orta yolu se¢en ulemaca
yazilan risalelerde raks ve devran birbirinden ayirt edilip miisamahali goriisler ortaya konulmustur.
Seyh Abdiilahad Niri de bu cenahtan olup 6ncelikle devram gesitli ¢algr aletleri ve kadin esliginde
yapilip bir eglenceyi andiran rakstan ayirmis, raksin caiz olmayip devranin caiz oldugunu delilleriyle
birlikte ortaya koymustur. Bu konuda tarikat ehlince kendisine manzum ve mensur olarak yoneltilen
suallere ayr1 ayr1 cevaplar vermistir. Fetva mahiyetindeki cevaplarinda, nagmelerle tevhid ¢ekerek
devranla zikir yapmanin bir mahzuru olmadigim, Il1ahi aski hissedip zikrinde bir hal bulan ve
devranla hayran olan asiklara hesap sorulmayacagmi, devrani haram kilmaya delil olmadigini
bildirmistir.
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